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CHAPTER ONE

An Exposition of the Proof-texts from 
Revelation Concerning Man’s Love for God

KNOW THAT OUR community (umma) holds a con-
sensus to the effect that love of God and His Messenger 
(may God bless him and grant him peace) is an obligation 

( farḍ); and yet, how could something that does not exist be made 
an obligation? And how might “love” be glossed as “obedience,” 
seeing that obedience is one of the results and effects of love?A 
Love must necessarily come first and only then, in its aftermath, 
does he who loves obey. God’s statement He loves them and they love 
Him1 indicates that love for God does exist, as does His statement 
and those who believe are the most fervent in love of God.2 This is a sign 
that love does exist as well as that there exist gradations within it.

In many Sacred TraditionsB, God’s Messenger (may God bless 
him and grant him peace) makes love of God a condition of faith 
(īmān). Thus, Abū Rāzin al-ʿUqaylī asked, “O Messenger of God, 
what is faith?” He replied, “That God and His Messenger be 
dearer to you than anything else.”3 In another Sacred Tradition [it 
is said], “Not one of you believes unless God and His Messenger 
are more loved by him than anything else.”4 And in yet another 

A As noted in the Introduction, this is the traditional orthodox definition of 
love of God; see, for example, the early eleventh-century Sufi theorist Daylamī 
on the six groups of “those who hold that love is obedience,” in A Treatise on 
Mystical Love, p. 77f.

B We have chosen to use Sacred Tradition to translate Ḥadīth; Tradition 
refers to the sayings and anecdotes of other prophets and saintly persons.
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Sacred Tradition, “A man does not believe unless I am more 
beloved by him than his family, his property, and anyone else.”5 
(In another recension it reads “than himself.”) How could it not 
be so, seeing that God (exalted is He!) says, Say, if your fathers, your 
sons, your brothers…A6 That appears only in the form of an admoni-
tion and a rejection. The Messenger of God (may God bless him 
and grant him peace) commanded love, for he said, “Love God 
because of those favours with which He has nourished you but 
love me because of God’s love for me.” It is reported that a man 
said, “O Messenger of God, I love you” and that he (may God 
bless him and give him peace) replied, “Prepare for destitution.” 
The man then said, “I love God (exalted is He!),” and he in turn 
rejoined, “Prepare for misery.”B7

On the authority of ʿ Umar (may God be pleased with him) it is 
related that the Prophet (may God bless him and grant him peace) 
saw Muṣʿab ibn ʿUmayr approaching; he had girded himself in 
a ram’s hide.C The Prophet (may God bless him and grant him 
peace) said, “Look at this man whose heart God has illumined. I 
used to see him with his parents who fed him the choicest morsels 
and refreshments. Love of God summoned him to the state you 
now see.”8

In another well-known Tradition [it is related] that AbrahamD 
(upon whom be peace) said to the Angel of Death when he 

A your wives, your tribes, the wealth you have acquired, the trade that you fear you 
will lose, and the homes you love are more dear to you than God and His Messenger and 
striving in His cause, then await the punishment that God will bring upon you.

B Meaning, that God tries the faith and love of those whom He wishes to 
bring closer to Him. See Chapter Ten below for similar ḥadīth and Ghazālī’s 
explanation.

C Muṣʿab ibn ʿUmayr was a Companion known originally for his elegant 
dress and sumptuous way of life which he abandoned after hearing the Prophet 
preach; cf. EI² VIII. 649.

D Abraham (Ibrāhīm) is known as “the friend of God” (khalīl Allāh) in 
Islamic tradition, hence the force of the anecdote. In Midrashic tradition, 
Abraham dies by a kiss from the Angel of Death.
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came to seize his soul, “Have you ever seen a friend who kills 
his friend?” But then God (exalted is He!) spoke to him secretly 
and said, “Have you ever seen a lover who was loathe to meet his 
beloved?” At that Abraham exclaimed, “O angel of death, seize 
me at once!”9 Only he who loves God with all his heart discovers 
this; since he knows that death is a means of meeting, his heart is 
wild with longing for it and he has no lover other than death to 
whom he might turn.

In one of his prayers our Prophet (may God bless him and 
grant him peace) said, “O my God, grant me love of You and love 
of those who love You and love of whatever brings me closer to 
You. Make love of You dearer to me than cool water!”10

A desert Arab came to the Prophet (may God bless him and 
grant him peace) and asked, “O Messenger of God, when is the 
Hour?” He answered, “What have you prepared for it?” He said, 
“I have not prepared for it either much prayer or much fasting but 
I do love God and His Messenger.” The Messenger of God (may 
God bless him and grant him peace) declared, “A man will be with 
those whom he loves.”11 Anas [ibn Mālik] said, “I have not seen 
Muslims happier over anything than that, apart from the coming 
of Islam itself.”12 

Abū Bakr al-Ṣiddīq (may God be pleased with him) said, 
“Whoever has tasted the pristine love of God is preoccupied from 
any worldly pursuit and becomes estranged from all mankind.” 

Al-Ḥasan [al-Baṣri] said, “Whoever knows his Lord loves 
Him. Whoever knows the world renounces it. The believer does 
not indulge in mindless frivolity for whenever he reflects, he 
grieves.” 

Abū Sulaymān al-Dārānī remarked, “Among those whom 
God created are some whom paradise itself with all its delights 
cannot distract from Him; how then could they possibly be dis-
tracted from Him by this world?” 

It is reported that Jesus (peace be upon him) passed three men 
whose bodies were wasted and whose countenances were stark 
with pallor. He asked them, “What has happened to you that I 
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see?” They answered, “Fear of hell.” He said, “It behoves God 
to give safety to him who fears.” Then he passed on to another 
three even more emaciated and pallid; he asked them, “What has 
come upon you that I see?” They replied, “Longing for paradise.” 
He said, “It behoves God to give you what you hope for.” He 
passed on to yet another three and indeed, these were surpassingly 
gaunt and utterly altered, as though their faces had become mir-
rors of light. He said, “What has come upon you that I see?” They 
replied, “We love God.” At this he exclaimed, “You are those 
brought near to God! You are those brought near to God! You are 
those brought near to God!”13

Aʿbd al-Wāḥid ibn Zayd said, “I passed by a man standing in 
the snow. I said to him, ‘Don’t you find it cold?’ and he replied, 
‘One whom love of God possesses feels no cold.’”14 

It is reported that Sarī al-Saqaṭī said, “The nations will be 
summoned on the Day of Judgment by their prophets. Then 
there will be heard ‘O community of Moses!’ and ‘O commu-
nity of Jesus!’ and ‘O community of Muḥammad!’ but not those 
who love God: they will be summoned by ‘O friends of God, up! 
Come to God’ and their hearts will be close to bursting with joy. 

Harim ibn Ḥayyān said, “When the believer knows his Lord 
he loves Him and when he loves Him, he approaches Him and 
when he discovers the sweetness of the approach to Him, he no 
longer looks on this world with an avid eye, nor does he gaze on 
the hereafter with an indifferent eye, for what pains him in this 
world refreshes him in the next.” 

Yaḥyā ibn Muʿādh said, “His forgiveness (ʿafw) consumes sins; 
what then of His contentment (riḍwān)? His contentment con-
sumes hopes; what then of His love? His love astonishes under-
standing; what then of His affection (wudd)? His affection causes 
oblivion of all but itself; what then of His grace (luṭf  )?” 

It stands written, “My servant, by your rights on Me, I love 
you and by My rights on you, love Me.” 

Yaḥyā ibn Muʿādh said, “The weight of a mustard seed of love 
is dearer to me than seventy years of worship without love.”15 
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And he also said, “God, I am standing in Your courtyard and am 
riven with praise of You. You took me to You when I was young. 
You clothed me in the knowledge of You. You gave me strength 
through Your favour. You turned me this way, and then that, 
in my actions through veiling and repentance, renunciation and 
longing, contentment and love. You gave me to drink from Your 
cisterns. You let me wander untended in Your gardens. I clung 
to Your commandments and remained in love with Your word 
even after my moustache sprouted and the bird of my destiny 
appeared. Now that I am grown, how may I go away from You? I 
became accustomed to this on Your part when I was young. Now 
there remains for me in Your presence nothing but droning, and 
in entreating You nothing but groaning, for I am a lover and every 
lover is rapt in his beloved and uninterested in all but what he 
loves.”

On the love of God (exalted is He!) anecdotes and tales might 
be adduced beyond measure. This aspect of the matter is clear; 
the more abstruse aspects appear only when we try to ascertain its 
true meaning. Let us therefore proceed to this.
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